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IN LUCETUA

FROM THE PUBLISHER

With this issue The Cresset sets
out on a new course. Such is usually
the case when a magazine has a new
editor, but it is even more evident
when a different approach to publication is being contemplated.
Replacing Richard Lee, who served as editor from 1969 to 1972, is
Kenneth Korby, our former general
books review eidtor. Professor Korby is a member of the Department
of Theology at Valparaiso University and currently director of the
Youth Leadership Training Program. He has had a wide variety of
educational and career experiences,
ranging from the parish ministry
to teaching to guiding the University's overseas center in Germany
for a year. He knows how to write
and how to encoura~e the writing
of others. Above all, he loves The
Cresset, the University, and the
Lord, in ascending order. I am
delighted that he is willing to undertake this assignment, and I am confident The Cresset will be well served by his guidance.
The staff has given much thought
to the future of the Cresset in reSeptember, 1972

The Cresset Tradition
cent months. Dr. Lee and Dr. Strietelmeier, our two previous editors,
were most helpful in the review of
what The Cresset has been and in
suggesting what it might become.
There is little doubt that some new
directions for the magazine are indicated . We must know more clearly who our reading audience is and
what we want to share with them.
The form of our enterprise will then
follow its function.
Our responsibility is already
clear. In publishing The Cresset,
the University will want to extend
its mission of education, cultural
enrichment, and Christian interpretation . How this can be done in
our day - so different from the day
when the first copy appeared 35
years ago - is the task before the
new editor and his staff in the coming year.
To Dr. Lee, our hearty thanks
for editorial duties well done. To
Professor Korby and his staff, good
wishes and warm good will. To Tht
Cresset and all its readers: Vivat,
crescat, floriat.
A. G. Huegll

This issue of The Cresset marks
the beginning of a new editor's term.
One would have to be bold with an
enormous self-confidence to step
into the succession of such an illustrious line of editor's;. as have guided
The Cresset without feeling apprehension and trepidation. But the
point here is to express admiration
for and thanks to those previous
editors; and to say something about
the aim of The Cresset.
The Cresset has filled a special
place in the years of its publication
and it has fanned a strong loyalty in
its readership, even though that
readership may not be large. No
small amount of credit for that place
and those loyalties is due to the quality, spirit and skill of its editors:
immediately past editor, Richard
Lee; prior to him, John Strietelmeier;
and before him, Jaroslav Pelikan,
Thomas Coates and Otto A. Dorn .
In the midst of changing times
and the change of editors, furnishing a line of continuity, has been the
brooding presence of 0 .P. Kretzmann. With him Valparaiso University became home base for The
Cresset.
3

Care for the Mind;
Care for Faith

Through these men and on this
base the shape of The Cresset has
been made. It is a peculiar shape.
one to be cherished and nurtured ,
for it has combined scholarship and
the life of the mind with a care for
the church and the life of faith, for
society and the life of man in the
created world. In this care there
was, moreover, an additional in~re
dient, a passion that the Christian
messa~e it represented shou ld stand
in the tradition of the Lutheran
church. Such a posture was and still
is , a strange voice on the American
scene. If, for example, one wants
to address the issues of society and
government, while exercising the
distinction between the Law and the
Gospel, and as an instrument for
doing this uses the categories of the
two kingdoms, he can pretty well
count on a contemptuous remark
about that "outmoded doctrine. "
The religious dynamics and vocabulary common to much of America
embodied an outlook and carried
the memory of a development that
made the dynamics of Lutheranism
sometimes incomprehensible, sometimes undesirable.
Although the promise of a church
dominated society in the new world
failed of fulfillment, expectations
persisted that the church should be
the leader in the formation of a new
society and the gospel should be
grounds for social righteousness.
With the slippage of the supremacy
of the church in the society, and with
the vast and rapid expansion of that
new world, the churches responded
with new measures of revival , devoted energies to legal enactment of
social legislation (abolition , temperance , Sabath regulations, etc.) and
developed within themselves new,
often conflicting, strategies. Conflicts with science as the mode of
knowing the truth, or anxieties to
make religion scientific in order to
move with the society, created new
divisions within religious parties.
4

The sa me can be said of the growth
of other social, economic o r industrial issues.
Lutheranism's dynamics , its mode
of raising ques tion s, its conception
of the church's life and role in the
society, its conception of the way the
Bible is to be used for life in the
world, its very vocabulary and worship, left it with no real home in
either of the larger groupings: the
revivalists or traditionalists; the New
Li~hts or the Old Lights; the fundamentalists or the modernists. Sometimes in word and action, in posture
and mentality the Lutheran churches zigged and zagged, reeling almost
like a drunken man between the alternatives. Sometimes the Lutheran
churches maintained their alternate
position by speakin g preeminently
to themselves.

love God With All. ..
Your Mind

Lutheranism , too , was undergoing development in the new world.
As its people learned to talk English , as it becam e American, as its
life became more en twined with the
American spirit, in both religion
and society, it began to grapple with
and speak to the issues in learning,
in society and in church life. The
founders of The Cresset stood solidly within the tradition of one of the
Lutheran bodies in America and
steadfastly they maintained their
connection with that group. But
they stood, too , in the world of
learning, with eyes open to other
Lutherans, other Christians and to
the society. Confessors of the faith ,
they were also servants of the mind .
Their service to the church and to
the society was conceived of in terms
of scholarship and thought; it was a
churchmanship that fanned faith
and trained love. A learned clergy
and an educated laity do not grow
by accident. They are the result of
great care and hard work. Among
the agencies for such learning the
university can render limited but
important service to both. The God
who commands people to love him

with all their hearts and souls also
commands them to love him with
all their minds . The Cresset was to
join in this service.

Continuing Intellectual Conflicts

While not all the great struggles
of faith are struggles of the mind ,
the struggle of the mind for the mind
is not insignificant before God or
man . The more learned are not
necessari ly the more pious, but then ,
neither does ignorance contribute
to piety. Training in moral toughness, sensitivity for music and art,
the use of literature for pleasure,
growth and learning, an understanding of the limited scope of the knowledge gained by science, without
denegrading such knowledge , call
for continued engagement of the
mind in these areas. Consider for a
moment what it meant for a people
leaving their mother tongue and
picking up the American tradition
in literature, music and art. Consider also what was involved in the
church's life (here we refer especially to the Lutheran church) when
preaching and evangelism, worship
and pastoral care, systematic teaching and biblical studies moved from
a foreign tongue to English. Intellectual issues constituted some of
the battle ground for that transition.
When Walter A. Maier seized upon
the use of radio and set a certain
style of preaching, he moved into an
already lively evangelising tradition .
When Theodore Graebner worked
on the clarification of issues in
the relation of science and the Bible,
he was moving into a conflict already
engaged by both scientists and Christians with different confessional
basis. When P.E. Kretzmann worked
on his biblical commentaries, h e was
engaged also in intellectual issues
already set by different traditions.
The burden of this struggle was not
light. The temptation to pull preaching away from the sacraments and
to remove pastoral care from within
the church's life, to make science
and faith different ways of knowing
The Cresset

the same thin~. creatin~ thereby a
confusion about sources and g-oals,
and to eng-ag-e in the skills of biblical interpretation on assumptions
that lead in some form to a stance
of fundamentalism, was not always
resisted.
The task of confessing with a
Lutheran voice is not over, and it
will not be clone once for all. The
confessions are for confessing.
Neither are these struggles of the
mind over and completed. But the
point in all this is that The Cresset,
under the leadership of its publishers and editors, continued to
speak to the churches and the society, trying to be understood and to
give understanding, without abandoning either the obligations of
learning or the confession of the
Gospel. We stand as heirs of that
tradition and express our gratitude
for the work that has been done.
Every day we are reminded the
times are not propitious for magazines and journals. The Cresset is
no exception. Nevertheless, the present publisher gladly accepts the
inheritance of The Cresset. He is
convinced of its continuing value as
a forum for alternate views on issues in the life of man which are
subject to the mind of man. Engagement of the mind and spirit of man
with these issues, coupled with theological reflection grounded in the
Word of God, describe the assignment and desire of The Cresset, as
well as express the motto of the U niversity, "In thy light we see light."
0
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Saint in Residence"

It is not unusual for a university
to have a distinguished resident on
campus, a man or woman of fame in
art, letters, music or research. Valparaiso University joins this company of universities, but with Valpo's
particular flavor. Andrew Schulze
is the man some of our students
affectionately call "our saint in residence."
Individuals and groups will define "saint" differently, but let us
accept this student designation and
pay tribute to this remarkable man
who, following a noble Lutheran
tradition, would insist on adding
" .. . and sinner," to this title. This
issue of The Cresset is, in fact, such
a tribute to him whose memoirs
(Race Against Time) are coming off
the press this month.
Andrew Schulze is a teacher, a
teacher-pastor. He was called to this
office and he has willingly paid the
price for doing his work. He has rejoiced with thanksgiving at the
truth he served and with great humility he has been served by the
truth. Younger colleagues have
heard him say in child like modesty
how much he has learned from them.
The fact they have learned from him
does not alter the truth of what he
says. He is indeed a learner.
Andrew Schulze is one of those
"terrible meek" of the earth who

learns not only while teaching, but
who also uses questions for answers
and answers for questions. He is
not forever seeking- and never finding, although he continues to seek
with humility. His questions are not
as if there were no answers given to
faithful servants to proclaim and
live into, as if life were living chiefly at the edge of questions, as if one
could hide a monumental and arrogant scepticism by a show of humility. Rather, he uses answers in a
steady meekness that arouses questions, reworks questions and, in the
fashion of true learning, uses questions for answers, not for a display
of anguish or for shocking the
questioned into despair.
Andrew Schulze deserves to be
heard. He deserves to be heard because he lives on and in the word he
has g-iven to others. He is true in
the service of truth. He did not
preach or teach the suffering and
death of One in such a way that he
himself avoided suffering and pain.
The Cresset is pleased to bring in
this issue a slight abbreviation of
one chapter from his memoirs,
along with a review of the entire
manuscript. The book is scheduled
to be published this month. Race
Against Time will become a fitting
companion volume to Schulze's
theological statement on racial problems and the church, Fire From The
Throne .
Christ shows his victory, says the
Apology of the A ugsburg Confession, in the holy and divine works
of his saints, and in their sacrifices.
Christ puts his saints into sufferings
and afflictions that by their testimony he may display his strength
against the devil. We do well to honor
Christ in this, his display of his
victory. To hear the testimony, to
be comforted in suffering, to imitate the deeds of his followers, and
to live by the faith in Christ they
live by is most fitting for us.
This student nick-name of affection for Andrew Schulze at least
should alert us. 0
5

RACE AGAINST TIME
A history of race relations
in The Lutheran Church-Missouri Synod
from the perspective
of the author's involvement, 1920-1970

I have known only two men in my lifetime whom I would
unhesitatingly describe as great. Perhaps not surprisingly,
both of them exhibit a number of the stigmata of sa inthood. One of them is Dr. Andrew Schulze, a gentle sa int
who troubled the co nscience of my church on the issue
of race back in the days when it was generally agreed that
there was no race problem , especially in the North and
most especia ll y in the Northern churches. And the other
is Dr. 0. P. Kretzmann , a rambunctious and often relu ctant saint who believed that universities and churches
stay clean by getting into a lot of hot water.
Dr. Schulze has now written his memoirs, appropriately
titled Race Against Time. One of the c hapters in thi s book ,
condensed in this article, deals with the relationship between Valparaiso University under the presidency of Dr.
Kretzmann and the struggle for acceptance of the blac k
brother and sister in The Lutheran Church-Missouri Synod
- a rel ationship which has co ntinued under Dr. Kretzmann's successor. Dr. A. G. Huegli. The chapter, like the
book from which it is excerpted, is a happy reminder that
where the Spirit of the Lord is there men ca n still know
and do the truth and find joy and satisfaction in doing it.
john Strietelmeier

Andrew Schulze is former executive director of the
LHRAA and author of Fire from the Throne. Anne
Springsteen, who prepared this chapter of Schulze
memoirs for The Cresset, is on the staff of LHRAA
and editor of The Vanguard.

s

Chapter Nine:

uo.P., Valparaiso University, and LHRAA"
The chapter begins with a brief history of the struggle
for survival which The Lutheran University Association experienced in trying to build Valparaiso University. Dr. Schulze explains that when the University
was purchased in 1925, and in the years that followed,
6

by Andrew Schulze

the atmosphere in the community and the University
made a racially open-door policy difficult, and, no steps
were taken to improve the situation.
".. .In the second decade of this century, the Ku Klux
Klan had been revived in the land; and the state of Indiana had become one of the Klan's strongho lds . .. "

The first ray of hope came soon after Dr. Kretzmann
became president. I wrote him, describing the steps
that had been taken since the university was purchased
by The Lutheran University Association, to establish
and to implement a racially open-door policy. I encouraged him to work toward pursuing such a policy.
Soon thereafter, the Northern Conference, a branch
of the General Conference, wrote Dr. Kretzmann, making a similar appeal. (Ed. note: The General Conference
was an association of Lutheran pastors and congregations in Negro communities.)
Within a few weeks after I had written President Kretzmann, I received a letter from him which represented
the first hope that something constructive was going to
be done to change the status quo at the university and
in the town as well. He wrote, "I shall do everything
in my power to see that they (Negro Lutherans) will
be able to come and be thoroughly happy here. That
may take time, but that is one of my opportunities."
(Emphasis my own.) It wasn't long thereafter, when the
enrollment of Negroes in private schools was still somewhat exceptional, that Valparaiso University began enrolling them.
Describing the history and organization in 1943 of
the St. Louis Lutheran Society for Better Race Relations, Dr. Schulze details the work of that organization,
the forming of a similar group in Chiacgo, and the development of the race relations institutes which were
The Cresset

-- held annually in St. Louis or Chicago. The first institute held in St. Louis in 1946 attracted a total of 1300
people.
At the invitation of Dr. Kretzmann, the 1950 Institute
was held on the Valparaiso University campus. At the
close of the 1953 Institute, the participants decided to
form the Lutheran Human Relations Association of
America. Temporary officers were chosen; later, from
among themselves they designated Andrew Schulze
as president; Walter M. Heyne, vice-president; John
C. Ballard, secretary; and M . S. Dickinson, G . Hans
Liebenow, and Paul Simon, directors. By November
three meetings had been held , a constitution prepared,
and first steps taken toward the publication of the association's periodical to be given the title The VANGUARD (sub-title: The church in human relations).
Professor Victor Hoffmann of Valparaiso University
was appointed editor.
At the November meeting of the board of directors
it was announced that the following persons had accepted appointment to the association's advisory board:
Marmaduke N. Carter, Thomas Coates, Leslie F. Frerking, Paul Friedrich, Alfred P. Klausler, 0. P . Kretzmann, Theo. Kuehnert, Arthur Carl Piepkorn, Alfred
M. Rehwinkel, Clemonce Sabourin, Ruben E. Spannaus, Paul W. Streufert, Otto H . Theiss, and Henry
F. Wind. In 1956, E. Buckley Glabe and Louis P. Lochner, and later other persons, were added to the advisory board.
At the same meeting, Professor Paul Seehausen, who
had previously been appointed by Dr. Kretzmann to
serve as liaison between the university and LHRAA,
reported that Dr. Kretzmann hoped LHRAA would
engage an executive secretary and that he stood ready
to appoint the same person to the teaching staff at Valparaiso. A committee reported , "We could begin with a
modest program on a half-time basis. The executive
secretary could be employed half-time by Valparaiso
University if the man chosen is acceptable." After reviewing the qualifications of a number of persons, the
committee concluded, "We hope if and when this position is created that Andrew Schulze can fill it."
In the spring of 1954, after an agreement had been
reached with Dr. Kretzmann, I was asked to become
the executive secretary of LHRAA and to devote half
of my time to teaching in the Theology Department.
I accepted the appointment and was commissioned at
the occasion of the 1954 institute.
Accepting this job was like starting on a new career,
or, rather, two careers at the same time. And yet my new
work was not altogether new. I was to teach theology;
and although I had had a theological training of sorts
and had taught religion on the parish level for 30 years,
I was now to teach on the college level. That was different.
Throughout my professional life I had devoted more
time to an understanding of the race problem and how
September, 1972

to resolve it than perhaps any other clergyman of The
Lutheran Church-Missouri Synod. I had been a parish
pastor, and what I did in the field of race relations,
though it was related to my parish ministry - and had
developed out of it - was nevertheless an avocation;
at least it was not my prime responsibility. It was now
to become my job, my profession.
Shortly after I became a member of the faculty , Mrs.
Margaretta Tangerman, then head of the Department
of Sociology and Social Work, suggested that I teach
a course in race relations. When such a course had been
outlined and was submitted to the university's Curriculum Committee, the question arose as to whether
the course should be taught in the Sociology Department or the Department of Theology. After the question had been batted back and forth for some time, the
President took the matter in hand. He decided it should
The University, after its purchase by the Lutheran University Association, established and began to implement
an open-door racial policy. 0. P. Kretzmann strengthened
this policy.

be offered in sociology. (At that time the university's
Theology Department was under considerable fire
emanating from a more conservative element in the
synod, and since the race issue was a controverisal one,
it is probable that Dr. Kretzmann did not want to add
fuel to the fire by offering a course in race relations in
that already besieged department). Not long thereafter,
though, the course was transferred to theology. I was
glad for the change because the title of the course was
"The Church and the Race Issue," and my main concern was the church.
My association with the Theology department was
for me both wholesome and helpful. The majority of
the men in the department were young, and excited
about their work. They realized that the department
was in a strategic place within the framework of many
academic disciplines because Valparaiso University
somehow found its reason for being in the fact that it
was Christian, and specifically Lutheran.
Soon after I joined the faculty , Professor Robert W .
Bertram accepted the headship of the department. Together with other young colleagues he developed a
curriculum that was astonishingly Scriptural and excitingly pragmatic. Although Dr. Bertram's basic discipline was theology, he had earned a master's degree
in social work after his graduation from the seminary;
and he put the latter into the service of the former in
structuring a curriculqm which attracted the attention
and admiration of the heads of theology departments
in other schools.
As I taught new courses that were prepared under
the leadership of Dr. Bertram, I began to structure a
more in-depth personal theology that affected for the
better, I hope, not only the course I was already teach7

ing, but all my work in the field of race relations as well.
A certain definite routine developed shortly after
I, in 1954, began working as the executive secretary of
LHRAA and as a member of the Valparaiso faculty .
This routine was followed as long as I worked in this
two-fold capacity. Since I taught classes on Tuesday and
Thursday, the middle of the week was devoted largely
to my work for the university. The rest of the week,
Friday through Monday, was in the main devoted to
LHRAA responsibilities. Often I would leave Valparaiso on Thursday immediately after my class session
to travel to some metropolis like Washington, D .C.,
San Francisco, or New Orleans, only to return to Valparaiso on Tuesday morning in time to take tip my
classwork again.
Resulting primarily from the publicity we were able
to get for and through the annual human relations institutes, a small number of friends among the clergy
and laity understood what we were trying to do and
identified themselves with us. They were our contact
persons. It was chiefly through them that we were able
to develop our association and its program.
Coming to a given community, we would try to meet
with those known to be favorable to what we hoped to
do for the church. Whenever possible, though, arrangements were made through our co-operating friends to
invite the church-public and specifically Lutherans
to some church or church hall for a presentation and
discussion of the race issue. A hoped-for result of these
meetings was the organization of chapters of LHRAA.
During my incumbency in office about twenty such
chapters came into being. They were scattered throughout the length and breadth of the nation: St. Louis,
Chicago, Milwaukee, the Twin Cities, Detroit, Cleveland, Indianapolis, Cincinnati, Columbus (Ohio), Pittsburgh, Washington, D.C., Baltimore, Philadelphia,
The course, "The Church and the Race Issue," having been
transferred from the Sociology and Social Work Department to the Theology department, furnished opportunity
for the development of an in-depth personal theology
which benefited "all my work in the field of race relations
as well."

New York City, Boston, the San Francisco Bay area,
Seattle, Portland (Oregon), Los Angeles, Charlotte,
N.C., Birmingham, Tulsa, et al. Some of the chapters
were short-lived; some existed for a longer period of
time but with questionable virility and effectiveness.
Some, however, were strong, stable, and effective.
The function of each active chapter varied. Some were
education-oriented. Others combined education and
action. As far as the office of LHRAA was concerned,
the chapters were altogether free-wheeling; the association did not direct the chapter programs in any specific way. Their functioning was dependent upon leadership and the needs of the local community as well
as the problems and opportunities peculiar to their
8

own state.
The VANGUARD, the official organ of LHRAA,
kept before its chapters and members, as well as all
its readers, the purpose of the association. It tried to
alert its readers to specific race relations issues confronting the nation and the church, especially the Lutheran Church. The VANGUARD kept its readers informed on the decisions of the LHRAA board of directors, the activities of the LHRAA office and what its
executive was doing under the direction of the board.
The association was an independent organization
andnotanofficialarmofthechurch. The VANGUARD,
as mouthpiece of the association , was in a unique position to evaluate the status quo, to criticize when necessary, and to point to the change needed in harmony with
a dynamic application of the social implications of the
gospel.
In keeping with the name of its publication, the purpose of LHRAA was to help bring the church into the
vanguard in the war against racism. The association's
function had a two-fold thrust: Helping the church to
eliminate racial discrimination in the body politic as
well as in the church itself.
Every opportunity we had to further our work was
seized upon : addressing pastoral conferences, young
people's rallies, district conventions of the synod, student-body assemblies - especially on the campuses of
preparatory schools, teachers colleges, and theological
seminaries.
Soon after its organization, the association began to
direct overtures to the conventions of The Lutheran
Church-Missouri Synod. These overtures were drawn
up in the LHRAA office and normally submitted to pastors of congregations who were friends of the association. They would offer the overtures to their congregations who in turn would submit them to the synod
fc- adoption.
The first of these overtures was addressed to the synod at its 1956 convention in St. Paul, Minnesota. The
manner in which these overtures were received and
what resulted from this endeavor was discussed in a
previous chapter. Following the precedent established
in 1956, LHRAA directly or through other channels,
memorialized the Missouri Synod at the occasion of
its conventions in San Francisco in 1959, in Cleveland
in 1962, in Detroit in 1965, in New York in 1967, and in
Denver in 1969.
Under the guiding hand and influence of Dr. 0 . P .
Kretzmann, Valparaiso University has supplied the
Lutheran Human Relations Association of America,
since the time of its organization, with a home base,
with offices, office furniture, utilities, janitorial service, and other less tangible goods.
In 1959, the Rev . Karl E. Lutze was added to the staff
of LHRAA. At first he worked as field secretary. Later
he succeeded me as executive secretary. Because of
temperament, ·background, and dedication, he proved
to be the right person to take advantage of the opporThe Cresset

tunity confronting LHRAA in the 1960s when the race
issue had become so crucial as to threaten the very existence of both church and state.
Pastor Lutze worked in a two-fold capacity, as member of the LHRAA staff and as a member of the Theology Department of the University.
Because of the intimate relationship which we enjoyed with the university, we had very close association
with members of the faculty, who understood what
LHRAA was trying to do and were always eager to help.
The close association with various disciplines on the University campus strengthened the internal growth and development of the LHRAA, and the association, In turn,
strengthened the Valparaiso University Institute on Human
Relations.
If we needed legal advice, members of the School of
Law came to our aid. When we needed help from the
academic disciplines - history, government, biology,
English, business, sociology, eta/. - there were always
friends on the faculty ready to come to our aid. And
sometimes members of the university administration
and faculty served our association as members of our
board of directors.
In addition to structuring the annual Valparaiso University Institute on Human Relations, we were sometimes able, by our own suggestion, or when asked to do
so, to bring outstanding speakers and programs to the
campus. To mention a few such persons: the Rev. R.
Ambrose Reeves, former Anglican bishop of Johannesburg, South Africa, and author of Shooting at Sharp eville; Judge James B. Parsons, Judge of the U.S. District Court of Northern Illinois; Dennis Brutus, of London, England, South African exile and Director of the
World Campaign for the Release of South African Political Prisoners; Professor James W. Silver, author of
Mississippi: the Closed Society.
A program which LHRAA helped to bring to the campus was "Black Nativity," written by Langston Hughes,
Negro poet and playwright. It attracted much interest
on the campus and in Valparaiso, and brought both
praise and condemnation from many parts of the nation .
There was a similar though more intense reaction to
my involvement with the Albany Movement.
In the preceding chapter reference was made to my
participation, together with other religious leaders, in
a trip to Albany, Georgia, to identify myself with the
black people of that community in their common plight.
The following lines are intended to show how Dr. Kretzmann and with him Valparaiso University became involved. I intend to show also the repercussions to that
involvement.
Over a period of approximately ten months, .black
citizens representing 42 per cent of the population of
Albany, had tried to exercise their right as citizens "to
assemble peaceably for their common good and to apply
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to those vested with the power of government for redress of grievance by petition and remonstrance" (Constitution of the State of Georgia). During this period of
time a total of about 1100 black people had assembled,
always in small groups, in front of the city hall. In each
case, instead of listening to their requests, the city authorities had them jailed.
Dr. G. W. Anderson, an osteopathic physician, was
the leader of this "Albany Movement" which involved
black citizens of varied cultural and economic background. With an important gubernatorial election in
the offing, and to bolster the morale of the concerned
black people, Dr. Martin Luther King was asked to come
to Albany. He in turn advised that religious leaders
from the North be invited to come there to identify
themselves with the black people in their plight.
Having received the invitation to come to Albany,
and after consulting my colleague Karl Lutze, and Dr.
Clemonce Sabourin, the president of LHRAA, I called
Dr. Kretzmann. He gave his blessing to my going and
assured me of his support. With these intangibles in
hand, I sauntered forth, joining about forty more persons in Chicago, with whom I made the not too comfortable bus trip to Albany in the heart of the Southland's black belt. We were on the way thirty hours, stopping only to buy food and gasoline. It was midnight,
August 27, 1962, when we arrived. The next day we
made our way, seventy-five in all, to the city hall.
Chief of Police Laurie Pritchett with a cordon of officers was there to "welcome" us. It wasn't long before
he ordered us to disperse. After repeating his mandate
a second time, and when none of us moved, he gave the
order to his henchmen to arrest us. After we had become the jail guests of Albany and several surround~
ing counties, we were kept incommunicado for two
days.
When I called the president of Valparaiso, I learned
that he had already received word of my incarceration,
and with the help of my colleague Karl Lutze, the president had wired President Kennedy and his brother
Robert, the Attorney General, as well as Chairman
John A. Hannah of the U.S. Civil Rights Commission.
Dr. Kretzmann then told me he would dispatch $200
bail money to secure my release.
When I had just about become conditioned to my new
life in jail with its smells, bed bugs, and cockroaches
all over the place, and having made the acquaintance of
other humans who periodically visited the sanctuary
where I was kept secluded for six days, I was released
with others on Labor Day, September 3.
The telegrams and other communications emanating
from the office of Dr. Kretzmann caused my involvement in the Albany visit to become known throughout
the state of Indiana and in many places in The Lutheran
Church- Missouri Synod. Reactions both pro and con
were immediate. Most of them, but especially those protesting what I had done with the blessing of the president of the University, were directed to him and not
9

to me. Many of these letters were forwarded to me by
Dr. Kretzmann, with a humorous note written usually
in the northeast corner, such as, "Andy, you tell 'em"'
or "Andy, can you help to bring this fellow into the
20th century. O.P.K."
Letters of this kind were answered by me with as much
dignity as I could muster befitting a letter written for
a university president; and in each case a copy was sent
to him. One letter came from a member of the board of
directors of the university. My trip to Albany disturbed
him. Among other things, he wrote, "If he is held to
serve beyond his scheduled appearance on the campus
of Valparaiso University, I personally would favor
withholding remuneration for the time of his absence
in view of his absence apparently being due to an illegal act on his part."
When sending this letter to me, Dr. Kretzmann asked
me how I would reply to it. In response, I addressed a
letter to him in which I tried to cover the basic theology
involved and to answer the specific criticisms raised,
suggesting that he would be free to use or disregard it
or any part of it, in keeping with his own discretion.
Since the letter was descriptive of the problem that
caused me to go to Albany as I saw it at the time, I am
quoting a number of excerpts:
"The new life that we have in Christ is to be expressed
in our concern for people in their suffering. By identifying ourselves with them in their need - in this instance, the removal of racial prejudice and discrimination - we follow the Scriptural directive, 'Let us not
love in word and speech but in deed and truth.' By
identifying ourselves with the still enslaved Negroes
of the South in whatever manner time and circumstance
may dictate, we are in a very meaningful manner identifying ourselves with non-white people throughout
the nation as they suffer under the cruel hand of people
who use skin color as a justification for whatever type
of discrimination their selfish desires may dictate.
"Now as to the suggestion mady by your correspondent that my participation in the journey to Albany,
Ga., made of me a violator of the law - I am convinced
that there are other people within our church who would
in all sincerity pass similar judgment on what I did;
and I respect their opinion and concern. There are
several comments that I would like to make in response
to their criticism.
"The Constitution of the United States is the supreme
law of the land and the Supreme Court of the United
States is the 'final arbiter' of the Constitution. The Supreme Court has repeatedly interpreted the Constitution in favor of those who are working through nonviolent means to rid our nation of racial discrimination.
To those who would question the legality of our involvement in the Albany Movement, the First Amendment
to the Constitution no doubt has something to say: 'Congress shall make no law. . . abridging the freedom of
speech, or of the press; or of the right of people peace10

ably to assemble, and to petition the Government for
redress of grievances.' And the Fourteenth Amendment
to the Constitution has made the First Amendment
applicable to the liberties of persons within the confines of individual states. What is more, the action of
the police of Albany in arresting people for seeking the
eradication of discrimination that weighs heavily on
the lives of the Negro citizens of Albany is condemned
by the Constitution of the State of Georgia which says:
'The people have the right to assemble peaceably for
their common good and to apply to those vested with
the powers of government for redress of grievances by
petition or remonstrance.'"
During the many years that we were privileged to
work with the university, in the annual human relations institutes conducted on the campus and more
specifically through the Lutheran Human Relations
Association of America, we would from time to time
- perhaps with a bit of apple-polishing - express our
appreciation to Dr. Kretzmann for the help received
from the university through him. His response was
usually something to this effect. "LHRAA has done
more for the university than the university has done
for LHRAA." Maybe he was trying to say so,mething
similar to what Jane Addams said when asked what
Sheridan Road - the wealthy people of Chicago had done for Hull House. Her response was, "I do not
know what Sheridan Road has done for Hull House; I
do know what Hull House has done for Sheridan Road."
It is understandable that colleges and universities
all over the land worth their salt were desirous of becoming involved in the racial revolution taking place
in the early sixties. Nevertheless, because of the anticipated repercussions of such involvement coming
from boards of directors, alumni, townspeople, et al.,
these institutions were reluctant to go beyond a mere
verbalization.
A meeting of presidents of all Indiana universities
and colleges was held shortly after the Albany incident
took place. Having learned how President Kretzmann
and Valparaiso University had become involved, many
of those attending the meeting congratulated him, so
he told us as we expressed our thanks for his support
at the time of the Albany jail incident.
There was no other person in a position of high administrative authority in the Lutheran Church, at least
in the Missouri Synod, who understood as well the
seriousness of the race issue and was as willing, if necessary, to put his career into jeopardy by an almost unprecedented commitment to a change for the better than
0 . P. Kretzmann.
What has been written about Dr. Kretzmann and Valparaiso University is intended in the first place to try
to help set the historical record straight. Secondly, but
nevertheless with due emphasis, the above lines are
intended as a personal tribute to a friend with whom I
have been privileged to work directly or indirectly
for almost thirty years. 0
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Alan Graebner

Schulze's Memoirs and Missouri's History

Ed. note. Graebner was asked to review the
manuscript ofAndrew Schulze's, Race Against
Time. The assignment was to view the work
in the setting of the history of the Lutheran
Church-Missouri Synod, and that, in turn,
in the inter-play with the larger scene of
American ht"story.

From Franz Pieper to Olive Harms, the
Missouri Synod was long praised - and
denounced - for its monolithicity. But it
is more accurate to divide the synodical
leadership into several groups. One was
the Established Establishment, based usually
in St. Louis and comprised mainly of the
synodical officials and bureaucracy. Another
group was the Dissenting Establishment.
If in St. Louis, its members were at the seminary there. Otherwise they were scattered
about the country in parishes and administrative posts, and were brought together
by correspondence, Winkel-Konferenz, and
the American Lutheran and later the Cresset
as well. However disenchanted with the
synodical status . quo, these men usually
occupied important positions, and were
capable of causing more than minor ripples
on the synodical waters when they moved
in concert.
But among the interstices of these two
groups were a number of men who fit neither.
It would be a mistake to refer to them as a
collective entity, for they operated as individuals, as outsiders. Sometimes they
zig-zagged through a career, moving from
one job to another, too restless, independent,
and abrasively candid for long-term identification with any position or party; the remarkable J. C. Baur, sui generis, is a good
Alan Graebner, a professor of history in the
College of St. Catherine, St. Paul, Minnesota, has given special attention to the history of the Lutheran Church-Missouri Synod. He is author of After ·Eve: The New
Feminism, published in 1972.
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example, however distasteful one may find
his present identification with the Christian
News. Other times those who did not fit
either of the establishments displayed a
single-minded attachment to a Cause, coming to embody, to personify it. Andrew
Schulze is a good illustration.
Any historian would be dismayed were
he assigned the task of writing Schulze's
biography from public synodical documents.
One can read the official press since 1900
with gimlet eye and hardly be aware the man
existed. What's more, one can read the unofficial press with equal diligence and hardly be more informed. It is a measure of both
the man and the synod that one would have
to inquire specifically about race relations
and would have to read in a series of publications that can only be classified as rare
and fugitive before one would begin to find
very much about this man. When, then,
someone like Schulze writes a book that is
autobiographical insofar as his career and
interests are concerned, Missouri Synod
watchers will be interested readers.
"There are ... two elements interwoven in the book,
Schulze's career and synodical race relations."

The book is carefully subtitled: "A history
of race relations in The Lutheran Church
-Missouri Synod from the perspective of
the author's involvement." Thus, incidentally, is the critic disarmed. If one objects
that this is not really a history of race relations, the answer is that it was written from
the author's perspective and personal knowledge. If one objects that this really is not a
memoir, the answer is that it is a history of
race relations. There are, in any event, two
elements interwoven in the book, Schulze's
career and synodical race relations. He begins the first with his education at the Springfield seminary. After graduation. in the early
Twenties came pastorated in predominantly Negro congregations in Springfield, then
St. Louis. In the late Forties and early Fifties Schulze served as missionary-at-large
in the South Side ghetto of Chicago. His
career culminated in the executive secre11

"The story has
both heroes and
villans; ...

taryship of the Lutheran Human Relations
Association and a happy relationship with
Valparaiso University, as reported in chapter nine, reprinted in this issue.
The second element, twentieth-century
synodical race relations, is about as dismal
a story as one would expect. Placement of
responsibility for Negro missions in the
Synodical Conference allowed a rigid segregation that was called evangelism and, once
the Synodical Conference was embroiled in
the dreary impasse between Missouri and
Wisconsin, insured that questions of race
would get short shrift. From parochial school
to seminary, as Schulze documents, the synodical education system furthered segregation. More basically still, as Schulze repeat"I need not remind you that I am from south of the
Mason-Dixon line." Nevertheless, Dr. John Behnken
assured Schulze that he "was a friend of the colored
man."

edly points out, Missouri's other-worldly
emphasis in theology precluded any conscientious wrestling with racism even were
it perceived. Schulze is particularly helpful
on the infighting over race on various synodical boards, especially the techniques by
which a difficult member with a cause can
be circumvented and isolated.
The story has both heroes and villians;
one should not be surprised that the latter
are at least as numerous as the former. In
an extended, prefatory apologia, Schulze
explains that only after some hesitation did
he decide to include the names of both. It
is well that he did, for his vignettes add to
our understanding of specific individuals
influential in the synod. There is John W.
Behnken, responding to a mild resolution
that two self-supporting black congregations
be advised to seek membership in synodical
districts with the statement, "I need not
remind you that I am from south of the Mason-Dixon line. Brethren it will never do."
(And then assuring a dismayed Schulze that
he was a "friend of the colored man.") Or
0 . A. Dom remarking at a meeting of the
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(lily-white) board in charge of Negro ll)issions that he was tired of the race issue being
interjected into the meetings. Or the responses to Schulze's pioneering My Neighbor of Another Color, ranging from J. T.
Mueller's outrated - and outrageous review to the "Will it lead to intermarriage?"
by an aide toW. A . Maier.
Buttoseparatethetwoelements- Schulze's
career and Lutheran race relations - is
only a device to facilitate description, for
the two are almost always so closely inter-.
woven that one cannot be understood without the other. The remarkable thing is that
with his whole life enmeshed in a race against
time, Schulze can reminisce with singular
gentleness. Of course time proved to be on
his side, but more than this - Schulze's
rare personality - is involved. There is a
firmness but no rancor and no grandstanding.
Yet in a number of ways what is not said
is as revealing and thought-provoking as
what is written. Surely it must say a great
deal about Andrew Schulze and about his
approach to race relations that he never
addresses himself to his own unique position as a white man working toward justice
for another race. At a number of points in
his narrative Schulze reflects on a particular
action or decision and decides that he would
have done things differently had he to do
them over. But in general the book is not
characterized by much introspection. Of
course it is an author's prerogative to reveal only as much of himself as he desires
"The remarkable thing is that with his whole life
enmeshed in a race against time, Schulze can reminisce with singular gentleness...There is a firmness but no rancor and no grandstanding."

- and the reader's prerogative to decide
whether appearances measure true depth.
But in this case I wish things were otherwise, for we are the poorer that Schulze never
probes very deeply into the particulars of
his own motivation. To begin where he
begins - though I suspect this is not the
beginning at all - what prompted the young
The Cresset

" ... one should
not be surprised
that the latter are
at least as numerous as the former."

seminarian to accept an invitation to worship in a predominantly black congregation ,
then to accept a call to that congregation ?
In sum, why should this particular man
have been so unusually sensitive to the plight
of black people? There is very little in his
book to answer that question.
Concentrating on Schulze to explain his
uniqueness may be both unfair and misleading, for it is easy to take the synod as
the norm and Schulze as the deviant and
from there to slip into progressively more
pejorative terminology and analysis. It may
be more productive to focus not on the prophet but on his long-deaf audience. Here
Schulze is somewhat more specific in his
suggestions: immigrant ethno-centrism and
Questions about change in the Missouri Synod are
hardly irrelevant to Schulze's book. Although the
Book does not deal with this question, serious inquiry about mechanisms of change - particularly
the interaction between the Missouri Synod and
American culture -needs to be made. "Schulze's
book will be important grist for such a mill."

a theology inadequate to cope realistically
and creatively with this world were important elements in perpetuating racism .. But
there remains the equally, if not more important, question of how (that is, why) Mis-

souri changed its supposedly immutable
mind on race and on approaches to the matter. Schulze gives insights into his techniques of persuasion before groups and talks
about the lobbying of the LHRAA, but beyond that he does not go.
Questions about change in the synod are
hardly irrelevant to Schulze's book, for in
these rest judgments about his life's work.
Put most bluntly, one would argue - though
I disa':'ow any such intent - that in retrospect Missouri's shifts on race were only a
matter of time; they arrived when the synod's constituency had been sufficiently influenced by national secular rhetoric and
events to adjust to a new order. The prophet,
then, was simply that: ahead of his time but
not genuinely essential to the shifts when
they arrived. That is obviously an impertinent thing to suggest about a man's life, but
it may help to indicate how seriously inquiry
about mechanisms of change - particularly the interaction between the Missouri SynodandAmericanculture- need to be taken.
Schulze's book will be important grist for
such a mill. 0
Race Against Time by Andrew Schulze, can be ordered from The Cresset. Per copy, $2.00. Postage
paid if money accompanies order. Make inquiry
about special rates for bulk orders.

TO OUR READERS:

With our greetings and good wishes comes the announcement that the new subscription rates for The Cresset,
effective September 1972, are: '1 year, $3.00; 2 years, $5.50.
Student annual rate: $1 .00.
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VISUAL ARTS - ROBERT KOSTKA

THOUGHTS ON DUERER

Albrecht Duerer was a man who lived in a
confused , trouble-filled time quite like our
own. He worried about money, about religion,
about science, and he hated his wife. He was
a pennypincher, a social climber, and one of
the ?;reat minds of his age.
His father was a Hungarian immigrant who
had moved to the old city of Nueremburg. He
worked in his father's goldsmith shop where
he learned metalurgy and engraving. He was
later apprenticed to a painter and printmaker,
and the exciting world of communication was
opened to him.
.It was a time like our own; Science seemed
to be threatening the basic values of life itself.
A new kind of thought was blowing all over
Europe, even into the dusty corners of Gothic
Nuernberg. Religion itself was challenged,
and a new spirit of reform would give title to
an age ... the Reformation. People were learning to see in a new way, and in addition to the
traditional symbolic problems in presentin?;
the "correct way" of presenting a Saint or a
Crucifixion. There was a new awareness and
Science had opened the way . Had not the artists of Italy invented Descriptive Geometry?
The illusion of space within a painting was the
new way of seeing . .."more real". People learned to see with a g,reater degree of accuracy
too, looking carefully at the world about them .
Plants and animals were seen as plants and
animals rather than as symbols. Duerer looked
at a rabbit and a leaf, and traveled a great distance to see a lion. He looked at light and introduced the sublte world of shadow in his
prints and an inner glow of light into his painted folds of cloth. Duerer was a good businessman. His prints were sold by his wife in a marketplace stall, and were "best sellers." His work
was highly copied in his time , and he was honored at many public banquets. His peasant wife
rarely accompanied him, as she felt uncomfortable among the Bourgoisie. He wisely invested his wife's dowry , and died with an estate of over 6,800 florins. He did "Commercial
Art," and wrote a tract about the design of type
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He had a scientifically oriented mind in an
age when science was direct observation. He
used many of the principles of perspective and
foreshortening in surprising ways. But like his
friend Erasmus, he was frightened by the implications of what science would do to the old
way of things. He did a print titled "Melancholia" showing a figure sadly contemplating
a Platonic Solid, various technical devices
and tools. It strongly tells of fear of both the
known and the unknown as well.
Duerer had an Ego. It was a big one and was
frequently expressed. He spent a great deal of
time in deep , subjective self-concern . Dreams
both troubled and intrigued him. Many of his
prints concern the world of dreams and he included portraits of himself and his friends in
scenes of crowds. He thought about his signature and found ingenious ways of incorporating
it into a print. He dated his work, then a daring new idea. The Gothic world faded slowly
in Germany, and he compared that world to
the new world of Venice. He suspected what
it meant to be from a Nation, and thought that
being from Nations would make wars impossible. Nations grew into prominence in a Europe no longer filled by just one church.
He had a curious tendency to equate great
ideas and principles with the fine details within them. Duerer was able to get out of his own
culture far enough to be able to admire products of exotic areas such as the new world.
He was in awe of some examples of Inca gold
he once saw. Everyone else seemed to be able
to see only the gold itself, but Duerer was in
wonder of their craftsmanship and beauty.
Duerer expanded the range of art, both in its
ideas and by being a superlative craftsman.
He could draw a perfect circle freehanded.

Robert Kostka ,·s a painter, graphic designer
and a writer on art. He presently holds the
position of Associate Professor in the College
of Communication, University of Wisconsin,
Green Bay.
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Albrecht Duerer. Melencolia I, 1514 . eng raving. National Gallery of Art. Rosenwald Collection .
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Beware of false prophets, who come to you in sheep s
clothing but inwardly are ravenous wolves. You will
know them by their fruits . Are grapes gathered from
thorns, or figs from thistles? So, every sound tree bears
good fruit. Every tree that does not bear good fruit is
cut down and thrown into the jt"re. Thus you will know
them by their fruits.
Not every one who says to me, 'Lord, Lord,' shall
enter the kingdom of heaven, but he who does the will
of my Father who is in heaven. On that day many will
say to me, 'Lord, Lord, did we not prophesy in your
name, and cast out demons in your name, and do many
mighty works in your name?' And then will I declare
to them, 'I never knew you, depart from me, you evildoers.'
St. Matthew 7:15-21.

"Beware of false prophets," warns our Lord. ''But,
never mind," you say, "such a distinction can't be true
in our day." Yet our Lord makes the distinction between
true and false prophets. Furthermore He calls us to
make the distinction. And these words of warning
against false prophets come immediately after his frightful warning about the wide gate and broad way, on
which so many travel to destruction. False prophets
lead men on the wide way to destruction. Thus we can
legitimately ask, "What is the whole Gospel if it is not
a warning against false prophets?" The urgency of His
warning is heightened by the earnest finality in our
Lord's words: "On that day ... I will declare to them,
'I never knew you; depart from me, you evildoer."'
"But," you might reply, "it is not loving to judge.
We cannot really judge. Certainly we ought not judge,
for love prevents it." Then beware in a double measure! Our Lord Himself teaches us to distinguish the
true from the false prophets. He who claims the Lord
must also beware of false prophets. He who claims that
love forbids him to make judgments about false prophets has already judged the Lord of Love. His apparent reticence has become enormous arrogance.

THE IMAGES OF THE FALSE PROPHETS:
THE WOLF, THE BAD TREE

The Results Of The

PROPHET'S WORD

KENNETH F. KORBY
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Our Lord uses two images to characterize the false
prophet, to show his nature and identify him: the wolf
and the bad tree. Let us explore these images.
The wolf arises from within the fold, from within
the flock of sheep. The danger he poses to the life of
the flock is his presence within the flock. Furthermore,
he looks like a sheep. He is dressed in clothing of the
sheep. If you "feel" him, he feels like a sheep. It is necessary to his ends that he appear to a member of the
flock. In addition, he sounds like the sheep. One of his
claims against the Lord's judgment is his argument
The Cresset

that he sounds like one of the flock: "Lord, Lord, did
we not prophesy in your name, and cast our demons
in your name, and do many might works in your name?"
According to Jesus, the wolf is "ravenous." The wolf
draws his life from the sheep by devouring them. This
makes the wolf the diametric opposite of the shepherd:
for the shepherd's task is to see to it that the sheep have
life. He cares for them in their birth; he leads them to
food that nourishes them and to water that quenches
their thirst. He gives them their life. Indeed, the shepherd puts his own life on the line for the sheep. The
wolf sustains his life by devouring his flock.
The other image for the false prophet is the tree.
A tree is known by its fruits: a good tree produces good
fruit; an evil tree produces evil fruit. A good tree cannot produce evil fruit; neither can an evil tree produce
good fruit. By the fruit, that is, by the results, you will
know the prophet for the people who grow out of the
prophet's words reveal the prophet. What is this image
of the tree all about? A tree is planted in the soil whence
it derives its life. The planting of the tree or vineyard
is an ancient picture of God's work with Israel: the prophet Isaiah calls the people of God, "the planting of the
Lord, the trees of righteousness." Or, there is the counter-image, that of the enemy coming in at night, planting tares among the wheat. So, the planting refers to
that establishment of the living thing in the soil. From
the soil it gets its life; of its very nature the plant bears
fruits which are like itself.
How is this image applied to the prophet? The prophet uses words to plant his ideas and to ground his
adherents. When the prophet speaks, he "plants" his
people, he grounds them in that "soil" whence they
derive their lives. When the prophet speaks and works
it is of first importance to ascertain where he is planting those who hear him. On whom does that hearer
grow? Whence does he get the life he lives? The false
prophet "plants" his hearers in himself. They who listen to the prophet are the fruit of the prophet, the result of the prophet's words. In this way the prophet
is known by his fruits. Men do not gather figs from
thistles, nor grapes from thorns. Those who hear the
prophet are planted where the prophet plants them.
Plainly, then, the prophet's actions and conduct do
not furnish an infalliable index to his truth or falsity.
Especially is this the case when the false prophet's aims
are served by appearing among the flock, looking and
sounding very much like a sheep. To turn conduct
into the verifier of trutq or falsity misses both the terror and depth in Jesus' "warning. The fruit of the prophet, the results of his words, are the people who listen to him, follow him and are grounded by him. What
is false is that he makes his person, himself, the grounds
for their lives, the root of their being.
What is that tree which is good, which brings forth
good fruit? Does not this question already begin to
draw the mind to that good tree which gives life, the
very life of God within the life of man, even the tree
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of the cross, planted on Golgotha? This
tree of beauty, tree of light
... tree with royal purpose dight;
elect on whose triumphal breast
those holy limbs should find their rest;
is the tree of God's own planting. On those "dear arms,
so widely flung/ the weight of this world's ransom hung/
The price of humankind to pay/ And spoil the spoiler
of his prey." That tree of the cross shines forth with
the glow of the mystery of divine love, the true and
only love of God, for on it the Good Shepherd, the
"Way, Truth and Life" laid down His life to give life
to His flock. Precisely in that He was busy saving the
lives of the people of the world, He could not save His
own life. In this He stands in sharp contradiction to the
false shepherds who live by devouring their flocks.

NOT THE SPEECH ABOUT THE LORD,
BUT DOING THE WILL OF THE FATHER
IS THE ENTRANCE INTO THE KINGDOM OF HEAVEN

However, we have not yet finished our task with the
Lord's words. Prophets must use words. Words are connected with actions. False prophets, like true prophets,
must also use speech and words. The false prophets do
cry, "Lord, Lord." They are wonder-workers, "prophesying in His name, casting out demons and doing
many mighty works in His name." This is their device
for leading men on the broad way, through the wide
gate, to destruction.
In contrast to their claims, Jesus urges doing the will
of the Father who is in heaven. When the false prophets
magnify their prophecies; their casting out demons,
their deeds of mighty wonder - all in his name, naturally - he contradicts them with " ... BUT he who
does the will of my Father who is in heaven." What
does Jesus mean with these words?
Is this simply an absolute order to obey all God's
demands? In that case, they are the true prophets who
teach the demands of God as the way to life and obedience to those demands as the gate that leads to life.
Is that what Jesus means by "doing the will of the Father?" Or are they the true prophets who say, "The
Bible, the Bible, the whole Bible and nothing but the
Bible?"
Perhaps Jesus' emphasis on doing stands in contrast
to speaking: it isn't a matter of words, saying, "Lord,
Lord;" it is a matter of living, of doing. In the text, however, the false prophets are "doing" many wondrous
things. They may be short on truth but not on activity.
Perhaps they are long on action but short on love.
Love is the will of the Father in heaven. Those who love
enter his kingdom and those who teach men to enter by
love are the true prophets. Is this what Jesus means?
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Such interpretations certainly sound pious and there
is no shortage of people who hold and teach such positions. Obedience is the key, they say. Jesus doesn't want
talk (although they talk about obedience, too); he wants
obedience. And it sounds so faithful to speak about
believing the whole Bible and nothing but the Bible.
It sounds divine, religious and anti-Pharisee to speak
about love as the way, rather than obedience.
Despite the good sound and the natural attractiveness of these meanings, they do not get to the heart of
the matter of doing the will of the Father in heaven.
Therefore, they do not reveal the heart of the false prophet nor disclose the bad tree bearing evil fruit.
"Doing the will of the Father" is nothing else than
Jesus' own suffering and death, the gracious will of God
nailed to the tree of the cross. To be led by the true
prophet is to be led into that death and resurrection
with Jesus Christ. To be the good fruit on a good tree
is to be planted with him in that tree of his cross. From
there spring the juices for the life in the kingdon. That
crucifixion is the narrow gate. To enter that gate is to
lose one's own life. No part of the original baggage can
be squeezed through that gate. The self-willed desires
to save the self, even by doing, must die with him.
Those who die with him, who by the Spirit put to
death the deeds of the body, shall live with him. This
is the will of the Father in heaven that must be done:
sinners taken through death to life. Jesus Christ, in his
whole life of self-oblation for us, does the will of the
Father in heaven. Entrance into the kingdom (doing
the will of the Father) is through that one gate, for in
him and through him is the very will of God done.
The results of the true prophets are those who are shepherded by that shepherd, who are planted in.. that tree.
It is not obedience to the Law of God which is "doing
the will of the Father who is in heaven." Obedient use
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of the Law of God curbs sinners and too puts them to
death. And yet the will of the Father is that men live.
God wants (and creates) people alive in his Spirit. One
does not become alive in his Spirit through the works
of the Law; neither does one come alive through loving.
It is rather in being loved - and receiving that love that one is quickened; doing the will of God is being
led into the truth, into Jesus Christ in his death and
resurrection for us.
The false prophet, arising in the midst of the flock,
leads men to some other place, some other thing, for
their life. He leads them, finally, to himself; he is author and authority of that way. That is his falsehood.
That is the broad way. It destroys those who walk on
it. The true prophet leads his people to Jesus Christ,
to his crucifixion as the place where the sinner's death
is destroyed by death. He who is planted in that death
is raised from the dead with Jesus. That is the will of
the Father being done. The prophet who plants people
in that death and resurrection is doing the will of the
Father; such people are the good fruit growing on the
good tree.
Nothing is so attractive in our time as to have God
without this word, to have a savior without his cross
to have resurrection without death. And that messag~
is the sentimental counterpart of another 'attractive
message: to have a cross without a savior. In the former
is a Jesus without his cross, a plastic Jesus for the dashboard; in the latter is a cross without Jesus, a superstar, a revolutionary. Beware of such prophets. They
shall be plucked up and cast into the fire, as will those
who live and grow on the·ir words. God, the Father of
our Lord Jesus Christ, whose will is our life, is the keeper of the narrow gate. The prophet who keeps the keys
of that gate leads people to the narrowness of repentance, to the strait path of Jesus Christ with his cross,
to the life of the Spirit who puts to death for life.
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THE CITY-- RICHARD H. LUECKE

NEW CREATIONS IN METROPOLIS
A new Cresset editor has entered,
in the spirit of the hour, with a new
broon and campaign promises. His
orders are to clean up the urban
page, to find some alternatives for
the mess customarily described
here, to come up with some solutions.
Our urban reporters, it is true,
have not often been sanguine about
their subjects, whether they were
writing about old tenements or the
new Standard Oil Building, about
what they saw at the East or West
end of Augusta Street. But if they
have taken dim view of urban prospects, so have a lot of others virtually all the learned observers
cited in Morton and Lucia White's
The Intellectual vs. the City, the
much read sociologist-theologian
Jacques Ellul, the best selling story
writer Donald Bartheleme. "The
cities are centers of copulation,"
writes Barthelme, employing an
image widely used to describe what
happens not only to young ladies
but to many others who come to the
city and also to some people who
have been there a long time. It has
become customary during recent
years to view the city as Barthelme
does in City Life: "We are locked
in the most exquisite mysterious
muck. This muck heaves and palpitates. It is multi-dimensional and
has a mayor."
That is not mere jaundice or poetic pique. It is .a view born of perception and deepened by disap-
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pointment. During the early 60's,
many were . led to view the "secular
city" as the fulfilment of human
destiny and divine intent. The
"technopolis" was coming down like
the New Jerusalem. Cloverleafs
and switchboards meant new freedom from old constraints. Law was
being overthrown by Gospel; it was
not as though a new situation was
coming to pass in which, as previous Christians had said, Law and
Gospel would have to be distinguished afresh.
Social movements helped to publish the dream. The Civil Rights
Movement, it was widely hoped,
would remove a last contradiction
in American society that had now
become inescapable in the cities.
Community organizations would
empower tlie urban poor for participation in urban systems. Such
expectations have not been realized; the social divisions and incapacities in question are in some
respects exacerbated. Even "action
groups," it turns out, tend to become bureaucratic and leave their
constituents passive and dependent.
An old controversy, long waged
within the churches, over whether
to concentrate on individuals or
groups seems now gratuitous. There
were times, perhaps, when organized
movements like those of labor or
the blacks served to impart identity
and facilitate activity on the part
of their members. Today even such
organizations amass their constituents as consumers. Consumer action, for that matter, means sending
$15 to a watchdog organization in
Washington, D.C.
Federal programs for the cities
during the 60's were themselves
tinged with euphoria. Mobilization for Youth , The Office of Economic Opportunity, and Model
Cities programs paid official res-

pects, at least in guidelines prepared
by sociologists drawn into federal
agencies, to "maximum feasible
participation" by citizens in the
redevelopment of selected "disadvantaged" comml,lnities. By and
large, . however, these programs
ground down in controversies over
control of programs and purse
strings. It was not easy, amid such
contentions, to sustain attention to
questions of how a "model city"
might be constituted.
Interpretations differ over why
those programs failed. Community
leaders say the government lied
about citizen participation, that
those in power turned the programs
into "maximum feasible manipulation." Daniel Moyniham said the
whole thing amounted to a "maximum feasible misunderstanding,"
that unruly New York youth were
not really seeking opportunity
and power after all, but were only
acting out maturation rituals necessitated by fatherless homes. The
late Saul Alinsky said the obvious:
that to imagine any city administration standing by while money
went to communities to help them
fight City Hall was to imagine "what
never was and never will be." Other

"We are approaching the limits of what
government alone can do."

observers noted, in one way or
another, that the real problem had
not been found : social movements
and programs had not reckoned
with the exigencies of present modes
of technical and economic development; no social movement -could
succeed unless it advanced beyond
the struggle for civil and political
rights to claiming new economic,
social, and cultural rights needed
within a highly industrialized society; no program could bring a
good city unless American society
as such underwent a cultural change.
Toward the end of the 60's a
"counter culture" was in the parks,
streets, and lofts of the city. But its
activities resulted in few stable community forms or facilities. Many
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of its expressions became absorbed
by the very institutions to which
it took exception; the "counter culture" readily became an "over-thecounter culture." Its literary manifestos left the impression that a
"~reenin~" depended on the conversion of all, or at least most, Americans to a peculiar, comparatively
unprecedented point of view. All
by themselves, such expressions
produced a hope which brou~ht
despair in its train .
Now we have the '72 conventions
with their inevitable pronouncements on the cities. The Democrats
speak of transferrin~ funds from the
military and from closed tax loopholes to pressin~ problems in the
cities. The Republicans downgrade
public pro~rams , while pointing to
an unprecedented number of housin~ starts under Romney and hintin~ at development of new technolo~ical schemes for urban transport under Volpe. What will it be?
A repetition of the less-than-successful experiments for the cities
which marked the 60's? Large scale
technological solutions undertaken
with industry, which borrow heavily
from the future, commit funds in
such a manner that there is no turnin~ back, and raise the prospect of
leavin~ citizens with even fewer
choices in the future than they have
at present? Or what?
If there is a way forward to somethin~

constructive for the cities, it
probably does not lie in doubling
back to the broad ways and wide
~ates of the 60's. A corner was turned in Mr. Nixon's inaugural of 1:968:
"We are approaching the limits of
what government alone can do."
Mr. Moynihan gave the commentary in a news conference near the
close of that year: "We have difficulties we don't understand . It is
simply not enough to want to do
good. We've outgrown our ability
to deliver on our programs." It is
repeatedly observed, by voices in
many quarters, that urban issues
cannot be wholesomely resolved
simply through expansion of present public and professional services, which depend on present
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modes of economic growth.
Neither, it follows, is the way to
be found in a quiet alliance between
government and big professional
associations, to do over the cities.
The way must therefore include,
as Mr. Nixon said, "Reaching beyond government to enlist the legions of the concerned and the committed." "To match the magnitude
of our tasks, we need the energies
of our people, enlisted not only in
grand enterprises, but more importantly in those small, splendid
efforts that make headlines in the
neighborhood newspaper instead
of the national journal." But that
high priestly utterance must not
be taken to mean, militantly not
returning to a voluntarism which
lets itself get backed into a service
corner, merely picking up the slack
of over-burdened systems while
business goes on as usual.

"If there is a way forward to something
constructive for the cities, it probably
does not lie in doubling back to the broad
ways and wide gates of the 60's."

We will need to pose sharply
the questions raised by the past
decade, as tumblers to be tripped
by any key to the future. Did social
movements of the 60's seek to mobilize people for action without bothering to find where the problems
really lie? Has "citizens participation" failed not only because of official equivocations but also because
it depends on the very creation of
communities? Have citizen groups
sought control of existing programs
without conducting the explorations
needed to find alternatives to presently delivered technology and
services? Why has the work of social
scientists, whether of a more partisan or a more disinterested sort, not
proven more useful? How are communities created, problems found ,
functions charted and utilities chosen?
Dealing with such questions will
require disciplines of a rare and

fundamental sort. More fundamental than those commonly imparted
in formal schooling, which undertakes to prepare students to manage
present machinery or to perpetuate
present professions and to purchase
an above-average share of present
goods and services. More fundamental than those newly focused in
recent "simulation" and "sensitivity" training which seeks to attune
people to present social realities but
makes no systematic attempt to discover basic reformulations. More
fundamental than those pursued by
"urban training" or "action training" during the 60's, which simply
put people where the action was in
the confidence that good things
would happen.
The disciplines presently required are both older and newer, both
more demanding and more ' liberating, than those customarily employed in social matters. In an attempt
to unite wisdom and eloquence in
a Roman Republic sliding toward
empire, Cicero treated public discourse or rhetoric as an art of invention and judgment. Persuasion
in society was to rest on discovery,
not merely on the previous predilections of hearers or the popularity
of speakers. In his influential pedagogical treatise, · De Inventione,
Cicero adapted Aristotle's "four
scientific questions" to disciplines
for finding basic problems and exploring for auspiciOus solutions
in social spheres. The kinds of oratory he distinguished referred to
the airing of these most basic questions in community: "demonstrative" (consider the capacity of political demonstrations to call attention to existing problems, to refocus old questions or to shift attention to new ones), "judicial"
(the formation of sensitive interpretations and of corresponding
warrants), "deliberative" (the alternation of various lines of consequences and futures), and "dialectical" (in social contexts this can
refer either to tasks of gaining agreement on common policies among
parties whose arguments differ,
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or to restructuring utilities for a
variety of newly desirable activities).
Today, of course, such arts will
have to be practiced in a new urban
context characterized by cultural
pluralism,
developed
technical
capacities, and big media. The social
"inventions" to be pursued both
presuppose human initiatives and
seek to facilitate them. Modern
literature affords many utopias projected from present technology, and
usually views them with foreboding .
It affords few democratic utopias
which are organized to maximize
self-chosen actions based on a perpetual discovery and sharing of new
purposes.
It seems possible to discern the
direction, of not the content, of
constructive developments within
the city today. Since a wholesome
future depends not merely on delivery of professional services or
packaged programs, nor merely on
mobilization of action groups to contend against outsiders for control
of present programs, constructive
moves will be such as make for internal creation of communities. It
is significant that the author who
sold more than 500,000 copies of
The Secular City, with its cheerful
disdain of religion and ideology,
should now be devoting his energies
to cultivating community festivals.
Cultivation of group myths and
symbols has a rhetorical purpose,
for these serve to preserve the language of a community from absorption by an extraneously formed history or technological development.
Constructive moves toward the
urban future will no longer skirt
cultural tasks of identifying community symbols and stories, or
using them in terms of their own
functions, and even of facilitating
their birth - not only in ethnic,
religious, and residential groups,
but also in functional sectors (business, labor, sport, entertainment,
university). A further task emerges
of relating group symbols to arching
symbols shared throughout the metropolis or nation (civil religion,
civic festivals, arts, formative doSeptember, 1972

cuments). The urban cultural crisis,
sometimes described as the result
of hostility between groups, sometimes described as the result of an
autonomous
technology
which
homogenizes all groups, can be turned to good account in no other way.
Beside cultural directions lie
institutional moves. In most problematic spheres (health, education,
housing, rehabilitation services)
it is possible to discover by systematic means a fan -of desirable activities, roles, and utilities, many
of which are not now in operation,
none of which have yet been made
illegal, and all of which may be
claimed as a matter of right. In the
matter of community provisions for
health, for example, it seems negligent in the extreme to concentrate
on medical pathology, which comes
into play only after health has broken down, and which is not able,
in any case, to treat most urban

"It seems possible to discern the direction, if not the content, of constructive
tlevelopments within the city today."

disease and vocational incapacity.
There are disciplined, schematic
ways of discovering those facilities
which produce and sustain health,
as well as of identifying the methods
of personal and mutual care for
which training and resources could
then be devised. Struggles for community control of present health
agencies may indeed prove important as a matter of economic development - but the more so as
extra-medical activities come to be
associated with health.
Such inventive activities would
exercise a more than do-gooder
influence on the formation of larger
public policies. A decentralized
sponsorship of public schools might
become more plausible and necessary when parents reconsider educational needs as such and move to
make requisite objects, personnel,
and occasions available to their
communities. Housing policies and
systems might be made more adap-

table as prospective owners learn
to acquire and combine land, plans,
labor and tools in new ways. Funds
for rehabilitation services may find
new recipients and new results as
neighborhoods develop by-pass
houses for their handicapped, addicts, and offenders.
It was a certain kind of "making,"
with implicit valuations, which produced the American city with its
present crises. Rapid migration to
the cities, outward sprawl, suburbs
and ghettos, are largely the result
of a particular mode of production
and exchange. That productive system presently shapes much research
and knowledge, and even co-opts
the fine arts in advertising. Only
a new kind of "making" - including the making of new judgments,
new lines of research, and new structures of activity - can turn the present tide in the direction of chosen
ends. That will require a deliberate
selection of fresh paradigms (to
borrow the term used by Thomas
Kuhn in The Structure of Scientific Revolutions); but these must
be chosen by ordinary, disciplined
men, not by functionaries or by
machines.
If we are to "come up with some
solutions" to urban problems in the
70's, we will have to learn to speak,
not (to repeat a title from the 60's)
about "The New Creation as Mettropolis," but rather about new
creations in metropolis. 0
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POLITICAL AFFAIRS --JAMES A. NUECHTERLEIN

REFLECTIONS ON
THE DEMOCRATIC CONVENTION
One trouble with historic occasions is that they so often are recognizable as such only in retrospect. The lack of historical perspective can lead contemporary
observers either to overemphasize
or underestimate the significance
of a given occasion. Walter Lippmann in 1932 thought Franklin
Roosevelt a Presidential candidate
not much out of the ordinary; on
the other hand, many observers
saw the coalition forming behind the
candidacy of Horace Greeley in
1872 as an important departure in
reform politics. FDR went on to
create the New Deal and restructure
American politics; Greeley was
slaughtered by incumbent President U.S. Grant, and his Mugwump
supporters thereupon retired to
their accustomed. ineffectuality.
The dangers of instant prophecy
being duly noted, it still seems safe
to assume that something much out
of the ordinary occurred among
the Democrats at Miami in July.
Whether what the party experienced was a creative rebirth or an
exercise in self-immolation, it emerged from the convention a strikingly
altered institution, at least for the
moment, from that which has largely
governed the country these past
forty years.
Consider what used to be cailed
the Democratic coalition. The South,
long restive, seems permanently
alienated. As one Southerner put
it, a ticket with George · McGovern
at the top couldn't win in his section if it had Robert E. Lee added
to it. Richard Daley, representing
fames A. Nuechterlein, a regular
contributor to The Cresset, is Assistant Professor of History .at
Queens University, Kingston, Ontario, Canada.
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the big city bosses, managed to endorse McGovern without mentioning his name, exhibiting all the
while the degree of enthusiasm he
might bring to nominating Mike
Royko for the Pulitzer Prize in biography. Finally George Meany of
the AFL-CIO finds not even his
abiding hatred of Richard Nixon
sufficient to enable him to support
this Democratic ticket.

The Democratic party. . ."emerged
from the convention a strikingly altered institution ... "

The McGovern forces affect general unconcern over all this. The
South, they point out, has been
edging towards the Republicar.
camp for years and would likely go
for Nixon regardless of the Democratic·-nominee; Mayor Daley is an
old pro who will come around in the
end (and how many other honestto-goodness vote-delivering big
city bosses are left in the country?);
while George Meany represents
only his own crotchets and not the
rank-and-file union men, the great
bulk of whom will cast their customary Democratic votes in November.
Perhaps. Doubtless the old coalition has been showing signs of age
and obsolescence, but the fact remains that a lukewarm Daley makes
Illinois problematic for McGovern
- and he simply can't afford to lose
states like Illinois - while Meany's
disaffection costs the Democrats
that infusion of money, organization and manpower which managed
single-handedly to keep Hubert
Humphrey alive in 1968 and which
came very dose to pulling off the
political miracle of a Democratic

victory. The loss of big labor's endorsement will hurt badly, and
behind the brave smiles the McGovern people know it.
But still, as they point out, they
won the nomination without the old
coalition, and no one considered
that possible even as recently as .
six months ago. How did it happen?
How was it possible that a Democratic convention actually threw
Mayor Daley out in the political
cold and treated organized labor
with all the deference it might expect at a gathering of the National
Association of Manufacturers?
It probably began on Chappaquiddick. The removal of Edward
Kennedy · from serious contention
first opened up the Democratic
race. His position as candidateapparent was quickly taken oven
by Senator Edmund Muskie of.
Maine, while McGovern remained
virtually out of sight in terms of
media attention or support in voter
preference poils. What happened to
Muskie remains the great mystery
of this Presidential year, but his
totally unexpected collapse created
a political vacuum that George McGovern was able to fill.
With Muskie sidelined, there was
no one from the party center as a
credible alternative. Hubert Humphrey, forever running, forever ebullient, forever making promises,
deserved a better political fate than
that combination of condescension,
familiarity and derision which his
campaign evoked. He was the unluckiest of politicians: too far left
in 1960, too establishment in 1968,
too used by 1972, a man whose political time never quite came.

McGovern's victory without the coalition (the South, city bosses, AFLCIO) cannot be accounted for merely
as the absence of an alternative. McGovern supporters argue that a new
coalition is being formed, which reflects a "transformation of the American electorate."
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As the center collapsed, the organized left was able to move in.
McGovern had organization and
enthusiasm, qualities which alone
cannot win campaigns, but which
do, given a certain threshhold of
possibility, make a considerable
difference. The traditional party
bosses stood by helplessly, unhappy
about McGovern, unenthusiastic
about Humphrey, watching in wonder and dismay as the New Politics captured the Democratic party.
It is possible that the above description does insufficient credit
to the candidate and his supporters.
Those who have rallied to McGovern would argue that his victory
cannot be accounted for in negative terms alone; it is not just that
others lost but that McGovern won.
Those who support him see him as
the representative of major new
forces that can comprise a new Democratic majority coalition. The decline of the bosses, they say, traces
not just to accident or ineptitude,
but to the transformation of the
.American electorate.
As evidence, they would argue
- as they did endlessly at Miami that the convention which nominated George McGovern was the most
representative in all of American
history. Thus McGovern personifies. almost by definition, the authentic majority will of the national
rank-and-file. This question of the
representative nature of McGovern's
support brings us to the ·h eart of
the analysis of the meaning of what
happened at the convention. Is this
really the wave of the future or is
it instead merely a temporary aberration, a bad dream that will, as
George Meany and Richard Daley
so devoutly hope, disappear after
November?
Certainly the reform guidelines
created a radical new approach to
representation at the convention.
American political ideology has
traditionally insisted that access to
the political process should not be
denied on the basis of race , creed,
color or, more recently, sex. Because this ideal has been honored
all too frequently mainly in the
September, 1972

breach, the Democratic party has
apparently now decided that this
non-discrimination principle must
be modified in order to guarantee
a mathematical version of equal
access. So in the name of the currently pervasive euphemism of "affirmative action," the party imposed
a quota system on itself.
It didn't fully admit this, of course.
In fact it expressly denied that quotas were involved. But there existed nonetheless those guidelines
requiring that "wherever possible"
certain groups - in particular women, youth and racial minorities
- were to be represented in state
delegations in reasonable proportion to their presence in the state
population. A quota does not cease
being a quota simply because it is

The "question of the representative
nature of McGovern's support brings
us to the heart of the analysis of the
meaning of what happened at the
convention." Is this representation,
based on the guidelines, "the wave
of the future or... merely a temporary aberration . . .that will . . .disappear in Novemberl"

called a guideline and is only partially enforced.
The idea of quotas is distasteful to most Americans. However,
quotas have come to be more acceptable in recent years in a number of areas because many liberals
have despaired of achieving true
equality for various minorities by
any other means. This is a defensible, if arguable , position, but it
is no contribution to rational debate to deny that quotas do usually
imply reverse discrimination. If
applications for delegate positions
did not match group proportions
in the population - and of course
they did not - then inevitably people from certain kinds of .under- ·
represented groups had, all other
things being equal, better chances
of being chosen that those from
over-represented groups. Equality of group biological representa-

tion will almost necessarily do violence to equality of individual opportunity.
Arguments about the relative
merits of the reform guidelines are
basically peripheral to the question
of the representativeness of the
Democratic convention. Conclusive
judgment on that point will come
only in November, but we are not
without some evidence in the meantime. Unless virtually every poll
in the country is wrong, this "most
representative" convention chose
both a candidate and a platform
several degrees to the left of actual
grass-roots opinion in the nation
and the party.
The perfect conformity of convention delegates to a statistical
microcosm of the American electorate would by no means guarantee
that such a convention would accurately represent the actual political forces operative in American
life. Power and influence in America - political, social or economic
- are not proportional to popula. tion . The country operates according to one man, one vote, but not
according to one man, one unit of
influence. Reformers might argue
that it should (though the case for
this is not nearly so self-evident as
they sometimes seem to think), but
they take great risks when they ignore actual power configurations
in favor of some abstract conception
of what should be. Mayor Daley may
yet be able to teach the McGovern
forces a lesson as to whether he or
the insurgents who unseated him
represent the actual will of the people of Cook county. Similarly, there
was something faintly ludicrous in
the exclusion of Governor Warren
Hearnes of Missouri, the most powerful Democrat in the state and a
close political associate of Senator
Thomas Eagleton, from making a
nomination speech for the Vice}>residential candidate (after Eagleton had already asked him) because
the three slots had previously been
allocated to a Black, a Chicano and a
20 year-old coed.
Whether they constitute majority
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opinion or not, what are the forces
which McGovern represents? One
hears a lot concerning a new coalition of the young, the poor and the
minorities, but that combination,
as the professionals around McGovern well know, will not get
anybody elected to anything. This
is not the 1930s, America is more
than ever a middle class country,
and any successful Pre-s idential candidate will have to appeal broadly
to Middle America. The suburbs
are probably the key to this election, -and McGovern's chances depend greatly on the nature and
extent of the disaffection most analysts think exists there.
The most conventional of the
conventional wisdom of American
politics insists that no party can
win the Presidency - at least in normal times - by assuming too ideological a stance. McGovern directly
challenges that fundamental assumption. He and his supporters
'-'!'gue that his series of primary
victories reflect a broad-based uneasiness in the electorate, a profound sense of dissatisfaction, and a
general openness to substantial
changes of direction in public policy. These are not, they insist, normal political times.
The mathematical version of equal
access to the political process has
led the Democratic party to impose
a quota system on itself. "Equality
of group biological representation
will amost necessarily do violence
to equality of individual opportunity."
It is certainly true that the Ameri-

can people are in a restive mood.
Their recent voting behavior has
been volatile and erratic. It is the
inchoate and varied mixture of the
protest that . makes clear analysis
difficult. The voters of urban, industrial Michigan who voted for
George Wallace were clearly unhappy in different ways about different things than the voters of
urban, industrial Massachusetts
who gave George McGovern a landslide victory. And in a time of turmoil, it may well even be the case
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that disgruntled voters will tum in
the end not to a voice of protest but
to a figure representing traditional
and conservative values
like
Richard Nixon. The real majority,
as Richard Scammon and Ben Wattenberg have argued, may in fact be
ideologically split - ready to move
reasonably left .on economic issues,
but increasingly conservative on
social questions.
It is frequently said that George
McGovern represents a New Populism. His anti-establishment, soakthe-rich, trustbusting views give
some credence to that argument,
as does his neo-Bryanite talk about
restoring government to the people. Yet the Populist analogy is
misleading in certain fundamental
ways. Populism was essentially an
agrarian movement and its major
impetus was economic; these were
the poor farmers of the West and
South reacting to the desperate
economic conditions of the 1880s
and 1890s. McGovern may come
from South Dakota, but the constituency of his Presidential candidacy is not primarily rural; similarly, while he talks about tax equalization and income redistribution,
it is not economic deprivation that
fuels the McGovern movement.
It would be more accurate to call
McGovern a New Progressive. The
Progressives, sharing much in program with the Populists, differed
from them in constituency and
motivation, and did so in ways that
mar.k them as closely related to the
McGovern forces. Theirs was a
middle class movement and it arose
in a time of relative prosperity.
They responded less to economic
than to moral forces; they were
concerned above all with the basic
ethical and moral health of the
society. So it is today. McGovernites, like the Progressives, want a
purer America. McGovern represents, above all else, the constituency of conscience. His success or
failure in November depends largely on the size of that constituency.
It is instructive, while noting
similarities between Progressives
and McGovernites, to note some

possibly significant differences as
welL The Progressives operated
during the first two decades of the
century, in a time, compared to today, of relative innocence. However unhappy they were with the
country's various failings, they
shared with their conservative opponents a virtually absolute belief
in America's fundamental goodness.
They questioned much about the
nation's specific workings; they
questioned not at all its essential
purposes or values.
Somewhere along in the mid1960s, America forever lost its innocence. The Black revolution and,
above all, the war in VietNam have
produced among many Americans
a sense that the system itself is fundamentally corrupt. They have
experienced a degree of moral alienation from their country's institutions far more profound than
"Somewhere along in the mid-1960s,
America forever lost its innocence."
Can McGovern use moral indignation
to arouse optomism while engaging
in "downbeat prophecies" that "the
nation cannot much longer survive
without major changes of direction
and leadership"?

anything the Progressives underwent. The Progressives, for all their
moral indignation, were ultimate
optimists about the national future .
Many of today's protestors are not.
Even McGovern himself, who is
essentially more positive than this ,
is given to occasional mutterings
that the nation cannot much longer
survive without major changes of
direction and leadership. In political terms, such downbeat prophecies are unlikely to commend themselves to that great majority of Middle Americans who, however confused or uneasy , remain intensely
nationalistic and patriotic.
Even as the war produced and
shaped so much of the McGovern
movement, it remains the great imponderable m determining his
political fate. Some major military
disaster could well erase the large
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lead the President currently enjoys
in the polls. It is difficult, as this
is written, to imagine anything
else that will. Beyond that, there
is the long-term question of whether
the eventual end of the war will
significantly weaken the whole
current radical reform impulse in
America. It is the answer to this
question that will determine whether
what happened to the Democrats in
Miami was a significant beginning
or an accidental and temporary
turning. For what it is worth, it is
my guess that the latter is the case.
But then, I was sure the Democrats
would never nominate McGovern
in the first place. D

THEATER-- WALTER SORELL

lonesco And
The Drama Of Man
The Salzburger Festspiele, still
one of the most glamorous festivals
in Europe, offers some of the best in
traditional music and opera as well
as the by now eternal Everyman
version of Hofmannsthal in front
of the Dome. The official speaker
opening this festival is bound to
refer to Mozart and the beauties of
life as manifest in music and the
other arts.
Eugene Ionesco - this year's
speaker - also referred to Mozart
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when he said:
We have for?;otten whatspirituality can be. We are no
longer able to see. We cannot look up to the sky anymore. We must relearn to
wonder. Bach had this astonishment, this wonderment.
And Mozart had this joy that
emerged from deep within
him , that fulfilled him while
issuing from him. But we
have forgotten how to hear
Bach. And here in Mozart's
land are we still able to hear
Mozart, to absorb his message?
Ionesco was a darin?;, if not odd,
choice for the opening words of this
fe stival. Only Samuel Beckett could
have sounded even more pessimistic
than Ionesco who addressed himself to the topic: "The; Threatened
Culture." Looking around and
seeing himself standing on "an
island in the midst of storm-whipped waves," on one of the very spots
on our earth offering us still doubtful protection, Ionesco expressed
his fear that a catastrophe may happen tomorrow and "our socalled
culture would then seem little more
than a house of cards. Everything
has become questionable."
He felt like preaching in an overpopulated wasteland. "I don't believe that there is a way out," he
said. The greatest part of our art
today is a museum of our despair.
"We live in an age of wrath. Only
wrath can lead us irresistibly and
inescapably to destruction." In
his speech Ionesco painted the picture of his private despair, his fear
of death by which he is beset, and
of all our doubts in the wisdom of
man . He echoed the figure of the
Orator in his play The Chairs,
whose message is nothingness. He
conjured up the image of a youth
despairing of democracy and, in
its anti-bourgeoisie tendency, desiring a bourgeoisie of strict functionaries and police. The spectre of
a worse conformism reminds us of
his Rhinoceros.
Ionesco's fear that, already in two

years hence, there may not be any
festival possible is of little consequence. I'm afraid there will be
more of them. Festivals are a symptom of our time's malaise, of commercialized tourism with the window display of artistic pleasures.
Festivals show a wider distribution
of wealth among the middle-aged
and older population of some wellto-do nations. When Ionesco ?;ranted some of our young people the
courage to appeal to the conscience
of the world and to protest our technological madness (with the desire
to unfold their potentialities as
freely as possible), he overlooked
that these people have their own
Woodstocks and are hardly ever
seen at Festivals. The flaw in his
dramatic speech was to see in festivals a necessary reflection of culture. They have become superorganized art rituals.
Ionesco ended his speech with
the remark: "I was just now very
pessimistic since we do have Mozart who speaks of another joy, of an
inexplicable as well as deep joy.
But do we really understand his
language, do we still understand his
message?"
He was right in saying that the
key to all art is man's ability to wonder in a state of awe, to be able to
look up to heaven and to see. To
see in man's creative will the higher
power of creation. Will it then not
be necessary to cut ourselves loose
from the concept of non-art as a
creative process? From minimal
art which pops up as the reflection
of our uncivilized civilization? And
how about concrete art with its geometric formulae, reconstructing
the over-constructed constructions
of our formalized life? And conceptual art. . .and process art? Is
an attitude really enough to give
shape to an idea? Has actually everything been said and done that we no
longer need to enjoy the ultimate
result of man's imagination? Do
we need the actors in the audience
and the audience on stage to come
closer to each other and to understand ourselves better? Is such total
involvement of a ritual in a super-
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sophisticated ag-e not a stupid farce?
Do we have to be naked to prove
that we are human? Do we have to
use the lightning of profanity , the
thunder of f--- and s--- on stage and
screen, the close-up of copulation
in order to demystify the wonder of
it all?
Festival or not, how can we attune to the inner laughter of Mozart in the age of the jet, overpopulation, world pollution, and organized
chaos? This is the crucial question
which one of our most despairing
dramatists asked. Therein lies the
drama of our time which may become one of the greatest tragicomedies of mankind. Festivals show
little more than haloed cashocracy
on the one hand and on the other
the need of and hunger for that inexplicable joy that is in Mozart.
What will the denouement of this
f?;lobal drama be? Will it not have
to come from that often maligned
youth that of necessity takes advantage of all that it desperately
tries to resist and deny? Will the
solution not have to come from the
individual who can find to himself
to hear the message of Mozart, from
those young people who will have
to learn that they cannot play with
the thought of futility ad infinitum ,
that they are unable to drown their
fear and despair in amplified noise?
When I saw Eugene Ionesco standing there in front of evening dresses
and black ties, giving them the chill
of their time in order to introduce
them to the joys of the past, I thought
I had not seen a more moving drama,
a more frightening spectacle the
entire summer. He was standing
there like his Orator addressing
the many chairs. In contrast to his
Orator, Ionesco was very articulate
in saying that he saw no way out
for us.
I could not help looking at all
doors to see if one would open to
let in the proverbial Messenger of
the King with his last-minute reprieve cutting the noose from Ionesco's and our necks. He did not
come. But finally Mozart entered.
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I closed my eyes and was overcome
by that inexplicable joy which is
his . And suddenly I heard myself
laugh heartily about the comedy
of the world which is too tragic as if
Ionesco had written the script for it.
D

FILM - - RICHARD LEE

oooooo•••
oooooo•••
oooooo•••
oooooo•••
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oooooo•••
What's Up, Audience?
This may not be a significant
social comment - but I hear more
and more shouting and clapping
from movie audiences lately.
What possesses an audience to
cheer the heedless screen ?
Part of the answer is that we all
have a deep need to respond to our
own pleasure. The response, in
fact, is much of the pleasure itself.
We are pleased be cause we cheer
as much as we cheer because we are
pleased. It matters not in the movies
that we are only cheering shadows
on the wall and that their creators
cannot hear us. Even the most devout atheist must breathe an occasional "Thank God!" to his Great
Blank for the sake of his own soul.
And why do moviegoers call out
to strangers in the dark?
Part of the answer is that highly
infectious films create a community
out of a crowd and give some of us
a chance to overcome a little of our
loneliness. Knock-about comedies
most easily move us to commune
with our anonymous neighbors,

g1vmg us the general laughter for
common ground.
While watching the rollicking
What 's Up, Doc? last summer, many
in the audience I joined couldn't
contain themselves. An older man
behind me, perhaps delighted at
long last with a film he could easily
understand, was constantly alerting the rest of us to the obvious.
"Look out!" "He's picking up the
wrong bag!" "She's in the wrong
room!" He blurted out nearly every
sight gag, apparently afraid the rest
of us might miss them. After a few
minutes most of the audience were
enjoying him as much as the movie.
Younger members of the audience
were celebrating their own communion and whispering the sources
of the film to one another. "A Night
at the Opera!" "Harold Lloyd!"
"Mack Sennett!" "Caine Mutiny!"
"What's Up, Doc? was like a doctoral dissertation, filled with film
"quotations." They fairly cried out
for audience identification, and
much of the fun of the film for the
young was in being "in" on its references to other movies. •
Audience response has its sinister
side too. Movies celebrate whatever
they show, and an audience is as
easily moved to cheer evil as good.
Few films can argue effectively
against their own materials. (Try
to imagine an anti-pornography
film. Or even try to recall an effective anti-war or anti-crime film.
All the moral censure may be in the
film, but it is still bloodshed and
boodle that is celebrated.) The only
""The last sequence, in which the title is
finally put into the very mouth of Bugs
Bunny in an old cartoon , contains one of
the most tumultous laughs in entertainment history. Barbra Streisand turns to
an apologizing Ryan O'Neal and speaks
the treacly tag line of Love Story, "Love
means never having to say you're sorry."
The film them stop-frames about ten seconds, probably because the editor couldn't
guess the line was going to get such a long
laugh and had to add time for it after the
picture was released. Then O'Neal, also
the lead in Love Story. turns to Streisand
and tops the laugh with his next line,
"That's the dumbest thing I've ever heard."
The laughter roared fully half a minute .
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way a film can work a cinematically
effective judgment upon evil is to
make it dull, and that is too great
a contradiction for most films to
resolve.
The most chilling bravos and
huzzahs I heard recently were during The Godfather. What was cheered? Just some scenes of criminal efficiency. Perhaps in a time when
nothing seems to work, it is pleasing to see someone like the Godfather who gets things done! The
threatening tag line of the film "Make him an offer he cannot refuse" - sums up the orderly violence and lovable fascism of the
mafioso. The audience seemed to see
in The Godfather the efficient solution to all our problems from the
Paris peace talks to the prices at the
butchershop.
The Godfather was obviously a
whopping commercial success and,
in my view, also an estimable cinematic success - even if too long,
to digressive, and to gory. Two of
its most violent scenes wrested unstinted applause from the audience.
The first scene begins the much
interrupted main action of the story
- the growth of the youngest son of
the mafioso Godfather into his own
Godfatherhood. The rite of passage
starts with a suspenseful gangland
slaying.
The audience wonders if the sensitive young son will follow in his

father's footsteps and murder the
"family" enemies. He has just assured his bride "I'm not like my
family." But blood is thicker than
water, and he finally blasts a cop
and mobster point blank. As the
victims slump bloodily into their
spaghetti, the audience goes wild
with relieved sighs, whistles, and
applause. The son, after all, is a
"good boy" and "honors his father."
In the second scene - one of the
more brilliant parallel action editings in recent film history - the
son completes his rite of passage.
Again, blood is thicker than water,
and the title Christian symbol is
exploited for all it's worth and more.
The son stands as a Godfather at a
baptism, and the scenes in church
are cross-cut with scenes of the
streetslayings he has ordered for the
very same time.
The irony of the parallelism, of
course, is that both actions make
him the Godfather - the rite of
baptism and the murders which earn
him and his "family" uncontested
gangland leadership. As the child
is exorcised with priestbreath and
oiled for the christening, the rival
gang members are set up for execution. As the young Godfather speaks
the renunciation of "the devil and
all his works and ways," his rivals
are mowed down one by one. As
the baptism and bloodshed end,
there is no doubt who the new God-

father is in every sense of the term.
The audience cheered almost everything but "Amen!"
I don't know how my reader feels,
but when I'm in an audience which
is cheering murder I find myself
comforted by the nearest cheery
red "Exit" sign. Something amoral
seems to be lo'lse in the theater and
gripping the audience. Most film
critics are rightly leary of making
moral judgments of films according
to their effects upon the audience,
and a few idiot critics would rather
make no moral judgments whatever. I, however, find film criticism
which programmatically ignores
the film experience of the audience
a bit precious.
If I am right in saying most films
cannot work an effective moral
judgment upon what they show,
then film critics have a special responsibility to try to do so in their
reviews. And if audiences are making the effects of a film more audible
these days, there is now more in the
movies for making moral judgments
than the material of the film alone.
It is a significant social comment
to note that The Godfather moved
an audience to cheer murder, and a
judgment of that amoral response
is part of film criticism.
No one in the audience will thank
them for it, but it may be time for
film critics to start reviewing the
audience too. 0

ERRATA
A letter from Father Peter J. Powell has drawn our attention to several errors which appeared in the April, 1972, visual arts column on
"Plains Indian Art." The Cresset regrets these errors which crept into
our abridgement of Father Powell's slide-lecture manuscript and
apologizes to him for them. To set the record straight: ( 1} Major John
C. Bourke "paused to admire and record" the painted tipi linings in
Morningstar's camp; he did not"preserve" them. (2) The eagle feathers
used in warbonnets are not called "Thunderbird" feathers; instead
"the eagle breath feathers represent the Maheyun, the Sacred Powers
themselves." Finally (3), Father Powell wishes to be on record as
saying "Life" and not "daily life" is the "essence of Plains Indian
Art."
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John Strietelme1er

AMNESTY
When this wretched war 111 Viet
Nam i' finally over, what we ~hall
need more than anythin~ else as a
people is the capacity to for~ive each
other.
One move in that direction is called lor in the platform of the Democratic Party; amnesty for those youn~
Americans who chose exile in preference to participation in a war
which they had come to jud~e ille~al and immoral. It took a con
siderablc amount of political coura~e for- the forces of Senator McCovcrn to insist upon that plank ;
to many of us, myself certainly included, the idea of amnesty doc'
not come easily and to some of us it
is abhorrent. Even many of us who do
not subscribe to the "My country
ri~ht or wron~" absurdity find it
hard to justify cheap protest. To
be valid at all, we feel, prote~t ou~ht
to cost something. And a man ou~ht
not to insist on e~capin~ the cost
of his protest.
But if we can not brin~ ourselves
to extend amnesty to these "draft
dod~ers," what shall we do about
that much ~rcater number of us who
willingly or thou~htlessly followed
our leaders in a war which almost
all of us now reg-ret not merely on
practical ~rounds but on deep moral
~?;rounds? Indeed, what shall we do
about those leaders themselves?
If the resister must pay the price
of his resistance, what must we de-
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mand of the men who led us into
this war and of the millions of us
who, for a ~reater or lesser period
of time, assented to their leadership?
For me, at least, this is not an
academic question . I supported this
war in its early phases, in the classroom and in the pa~es of this ma~a
zine. I did so on the basis of a misinterpretation of the political ~eo
~?,"raphy of Southeast Asia (the socalled "domino theory"), a misreading- of the relations between North
Viet Nam on the one hand and the
Soviet Union and the People's Republic of China on the other, and an
almost religious devotion to the
ideal of collective security. These
were, I hope, excusable motives.
But at least two of them were outdated and one was simply wrong.
I suspect that a lot of people are
in my boots. Certainly this seems to
be true of a majority of the members
of both houses of Cong-ress. It seems
to be true of at least three, possibly
four, Presidents of the United States.
The great disservice which we did
to our country was not that we deserted it in a time of great need,
but that we led or allowed it to be
led alon~ a policy course which
brought it dishonor abroad and an
agony of bad feeling at home. Not
to mention what we did or allowed
to be done to the land and people
of both North and South Viet Nam.
There still arc, of course, those
in our country and especially in its
leadership who feel no need for
forg-iveness because they have not
been persuaded that they have clone
anythin~ wron~. To -.uch people
it is still necessary to preach the
Law in all of its severity. They can
not expect the patience of either
God or man to wait indefinitely
while they continue to seek a "victory" which can be taken as a vindication of the sins of the past. They
can not be allowed to continue, under
the guise of ~orne kind of inescapable
necessity, a war which has shocked

the consciences ol our best friend'
among the nations.
But even our preaching- of the
Law must be clone lovin~?,"ly and in
the full realization that we share
the f?,"Uilt of those whom we call to
repentance. Next to the stubbornness of those who continue to seek
a military solution in Viet Nam,
the most obnoxious thing we presently have to contend with is the
smu~?," self-righteousness of those
who, early or late , came to reco~
nize the futility and/or the immorality of this war and have turned
bloody-minded against their brothers who have not yet seen the
lig-ht. There has been enoug-h hatred,
enough killing. It is time for us
all, especially those of us who bear
the name of Christians, ~o start
preaching and practising a livinggospel of forgiveness - not as some
abstract theolog-ical concept but
as the very basis for our movin~
beyond a past of which we are
ashamed and a present which seems
frustrating- and hopeless into a future which may allow us to restore
some measure of unity and g-ood
feeling- to our common life.
And perhaps the place to be~in
is with those who fled rather than
fight. In a sense, they are the easiest
to forgive, and certainly the fewest.
Perhaps, as we practice to forgive
these petty offenders, we shall learn
to forgive those who have sinned
more grievously - our Presidents,
our generals and admirals, our
industrialists, the professors who
either did not know or did not say
that we were wrong, the millions of
us who have benefited from a warinduced prosperity. And perhaps,
most difficult of all, we shall each
of us learn ultimately to forg-ive
himself for his part, great or small,
in this ug-liest of all of our wars.
0
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